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This Project is generously sponsored by Mr. Uchida Tsutomu,
whose deep interest in Japanese-Jewish relations
has been an inspiration to us all.
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Dear Friends,

| was delighted to hear about this wonderful project, which brings closer together Japanese and Jewish cultures

and traditions. While located on the opposite side of the Asian continent, these two civilizations embody deep traditions
and have a lot in common.

These days, Japan and Israel enjoy close relations in the form of business, tourism, academic etc. However, while much
is known and documented about modern time contacts between Japan and the Jewish world, very little is known about
ancient times. For this purpose, having a straightforward dialogue between scholars and leaders to discuss similarities
and foster new contacts is highly productive. As someone who has dedicated much of his adult life to the study

of Japanese civilization, | extend my deepest support and hopes for this project.

| wish to thank Mr. Uchida Tsutomu for his generous sponsorship of this important project and for his deep interest

in Japanese-Jewish relations. | also want to thank Mr. Monden Akihiro, a longtime friend of the Hebrew University,

for pushing this project forward.

Ben-Ami Shillony
Professor Emeritus for Japanese History
The Hebrew University of Jerusalem
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Dear Friends,

The purpose of this project was to gather a group of leading scholars from the field of Jewish studies and Japanese
studies to research similarities between Japanese and Jewish traditions culture and to foster a substantial dialogues
between Israel and Japan.

This three-year project started in 2015 at the Hebrew University of Jerusalem, followed by research trips to Japan

in 2016 and in 2018. In Israel, the group attended focused reading sessions, analyzed and mapped some of the aspects
to be further explored. In Japan, the group visited Shinto shrines, attended local rituals, met with religious leaders,

and initiated discussion with religious priests and scholars.

The group plans to gather more materials and eventually publish our findings in book in Japanese, Hebrew, and English.
| hope that this symposium will capture some of the group’s impressions and offer new insights into both faiths.

Professor Nissim Otmazgin, PhD
Head of the Institute for Asian and African Studies
The Hebrew University of Jerusalem
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Prof. Irit Averbuch, Department of East Asian Studies, Tel-Aviv University
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Prof. Irit Averbuch is an Associate Professor at the Department of East Asian Studies, Tel-Aviv University. She received
her Ph.D. in the Study of Religion from Harvard University GSAS. Her general fields of interest continue to dwell on
Japanese religious praxis, especially on the so-called Japanese folk religious culture: religious rituals, the folk
performing arts, and their contemporary survival. For her recent research on various aspects of kagura she conducts
fieldwork in various kagura schools and performances around Japan.
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Dr. Yaara Morris, PhD Student, SOAS, University of London
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Dr. Yagi Morris completed her BA and MA at the Hebrew University of Jerusalem. She went on extensive pilgrimages
while conducting research on mandalas in Japan.
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Prof. Nissim Otmazgin is the head of the Asian and African Research Institute at The Hebrew University of Jerusalem,
and a Research Fellow at the Harry S. Truman Research Institute for the Advancement of Peace. His research interests
include Japanese modern history and politics, Japan-Southeast Asian relations, and Japanese contemporary culture.

He has held visiting fellowship positions at Osaka University, Doshisha University, Graduate Institute for Policy Studies

(Tokyo), National University of Singapore, and Cornell University.
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Kiyoshi Ueda is Professor of History in General Education at the International College of Technology, Kanazawa.

He earned a PhD in Modern Japanese History and Religion from the Department of History at the University of Toronto,
Canada. Since then, he has taught at Hosei University and Sophia University and was a Visiting Fellow at Hebrew
University of Jerusalem. He researches the relations between “National History” and “Shinto” through empirical
studies on National Historian Hiraizumi Kiyoshi.
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Prof. Menahem Blondheim, Department of History and Department of Communication and Journalism, The Hebrew
University of Jerusalem. Prof. Menahem Blondheim was previously the Head of the Harry S. Truman Research Institute
for the Advancement of Peace and the director of undergraduate studies at HU's international school, head of the
Department of Communication, and director of HU's Smart Family Institute of Communications. A Harvard Ph.D.

in American history with many years of training in Jewish studies, Prof. Blondheim’s current research explores the role
of communications in Jewish history and its meaning in Jewish thought.

I)ITIN=FP Y= —TIL IR
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Jerusalem
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Elitzur Bar-Asher Siegal is the chair of the Department of Hebrew Language and the School of linguistics, the Hebrew
University of Jerusalem. He is a fellow at the Language Logic Cognitive Center. Previously (2005-2010) he was the
lector in Semitics at Yale University, and Lecturer in Semitic at Harvard University (Spring 2012). Elitzur is interested
in different aspects of linguistics, including historical and comparative linguistics, syntax and semantics. In addition,
he works in the fields of the Philosophy of Language and the History of Linguistics, with a special interest in the
philosophical foundations of Ferdinand de Saussure’s theories.
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Prof. Uri Gabbay, Institute of Archeology, The Hebrew University of Jerusalem
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Prof. Uri Gabbay is an Associate Professor of Assyriology at the Department of Archaeology and Ancient Near East,
the Hebrew University of Jerusalem. He researches the religious and intellectual history of ancient Mesopotamia
(Babylonia and Assyria in ancient Irag). His work includes the decipherment and analysis of Cuneiform clay tablets
written in the Sumerian and Akkadian languages.
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Ms. Harani graduated her PhD studies from Tel Aviv University, History Department, Program of Religious Studies.
Her field of expertise is Christianity in the Holy Land and the Church of the Holy Sepulchre in particular. Ms. Harani
serves as an ad hoc consultant for government ministries, among them the Ministry of Public Security, Ministry of
Religions, Ministry of Tourism, Ministry of Foreign Affairs, The Prime Minister’s Office. Ms. Harani guides and instructs
study tours for experts and students seeking to specialize in Christianity, as well as for participants in academic
conferences on religions and religious studies. Ms. Harani has been active in interreligious dialogue, for which she was
presented with the Mt. Zion Foundation Award for Reconciliation in 2013, together with a Palestinian woman active

in the field.
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Reflecting on Kami-Human Relationship: Identity and Reciprocity
Dr. Irit Averbuch, Department of East Asian Studies, Tel Aviv University
airit@post.tau.ac.il

Scholars of the comparative study of religions are embarked on an enduring quest to explore and comprehend the
variety of concepts of divinity, in the numerous, different, and constantly changing cultural traditions. They are bound
to negotiate their way through various worldviews, conflicting interpretations and conceptions of realities,

and ultimate truths.

In a way of wide generalization, one can usually determine that a major difference exists between the so-called
“monotheistic” religions and the polytheistic ones. As their characterization shows, this disparity is most obvious in
their diverse ideas about the nature of divinity and the sacred. A monotheistic tradition would demarcate a separate
realm or distinct nature of the sacred, while a polytheistic tradition may not draw definitive lines and would settle

for rather fluid boundaries between sacred and profane, divinity and humanity. Of all cultures, Japan is an especially
fascinating case of a versatile, inclusive, tolerant religious sphere, polytheistic to its core. This paper will present and
consider the complex and variegated relationship between gods and humans in Japan.

Throughout its history Japan, while holding fast to its native kami (divinities), has absorbed a variety of Asian
influences. Among them, concepts of the sacred and the divine were deeply influenced by Buddhist thought and
practice, as by Chinese Taoist and Confucian worldviews, and have developed an extremely complex and combinatory
concepts of divinity, of humanity, and of the combined human/deity.

Based on the visits and encounters of our travelling seminar, | will present cases of kami-human relationship, and
reflect on their nature and possibilities.

First, we will discuss the kami of the major centers of Ise, [zumo and Suwa, and the respective worship dedicated to
them. Discussion will focus on the idea of divine presence, and its potent powers of life-giving energy. The nature

of kami will be emphasized here.

Next, discussion will move to the combinatory deity Benzaiten, worshipped at Kinkazan. We will further look at the
Buddhist complex of Chiisonji and at the combined presence of Buddha and kami in the temple precincts.

The combined divinity of kami/Buddha can best be explored in the Shugendd center of Mt. Haguro in Dewa. The divine
concept, presence and worship of the Mountain Gods in that center of ascetic activity will illuminate the complex
nature and the inseparability of human and divinity. This is reflected in the ritual and ascetic practices of the yama-
bushi (mountain ascetics) of Mt. Haguro. This Shugendd worldview will serve to illustrate the expanded nature of
divinity in Japan. Itis here that we can clearly see the continuum on which kami, Buddha, humans and animals

are found.

Our last example will come from the kami worship seen in the dances of the Gongen sama in the kagura performances
of Mt. Hayachine. Hayachine Kagura Gongen mai will serve to deepen our understanding of the combinatory nature of
Japanese kami. Here we shall see the importance of ritual in the context of Japanese religions: It is ritual

practice that recreates the yamabushi worldview and merges the identities of kami/Buddha and humans.

Such concepts can only be realized through ritual activity. Thus, ritual practice here works to dissolve the boundaries
of sacred and profane. Through practice, one can become divine in one’s own very body, and embody the inseparability
of kami and human.




HEXtt -4 DE
EUR-PF¥ SOASOVRVESMEL -RPITHE
yagimorris@gmail.com

EEAMEBATRON D ROEE RO —D7E, &BL(712)PEAER(720)(C LD E BEXRMIER
BOLZHPITIRA(RR) ICEDAADZRY/ TN KEESD) NZOXBDREFR, ZZF /D~ (BEHF
) [CBAOEZEZE > RBRNELTEZ 5Nz, LIt o T BE KM CETTR. BARBIMICBRATEBL P18
B O DBENH D, COLEDEEMR FEERTDRECERMINT LV e, BARKDORIERENE
B3N CH BERTEFR EHRAEBUDERBRREERICIOTHREZR O TV BEXRM (55 E
BORB CEVWTC BED/INSTIAICBESNIER EEREM FHREDDBHADZEIRIELL TS,

AR CEPEDORCOVWT B EBASR. PHEBE  GAR T TOE(L =R U D ICPHDBHE
ERE UEBED S ER D8 BEICEEM TN RBANER . MEXTORBICERZHE T,
CDFHIXDERARETIE BADOBEOHREEED 'R Dith

(sacred land) DFRFHZIE Y 5 T NG R DBFEBEEIRL . CNITHTIERBNZREAH BIEFRDE
BHREPA T AOF —ZRILT DF EZHRUD BB 1Y PH LI —CEERH VWSS ICHBEDER
B Otz L7 LT RRTIEIINSD2DDREEHUSHICTHBUIBERZRET I D,

Izumu Grand Shrine: Land of the Gods
Dr. Yagi Morris, Japanese Religions and East Asian Studies, SOAS, London
yagimorris@gmail.com

lzumo Grand Shrine is one of the most ancient and central Shinto shrines in Japan. According to the Kojiki (712) and
Nihonshoki (720) it was rewarded to Okuninushi-no-Mikoto by the Sun Goddess, Amatersu, after he had granted his
country, Japan, to Ninigi-no-Mikoto, Amaterasu’s heavenly grandson. Izumo Shrine is thus intrinsically related to the
heavenly beings attributed with the creation of Japan as well as to the concept of the Shinkoku, Land of the Gods. This
significance of lzumo was also reflected in the Izumo Shrine’s architecture. Not only is it believed to have been the
largest wooden structure in Japan, it also stood out for its monumental staircase, leading to the heavenly realm. [zumo
Shrine, both in myth and in structure, embodies the connection between the heavenly and earthly realms, subsumed by
the Shinkoku paradigm.

My paper will deal with the development of the concept of the Shinkoku from the Kojiki and Nihonshoki, through

the medieval period and to the modern era. It will emphasize particularly the transformation between the medieval
Shinkoku, characterized by esoteric Buddhist concepts, to the modern religio-national Shikoku, closely associated

with Shinto.

The final part of the paper will juxtapose the Japanese concept of the Shikoku and the biblical perception of the “sacred
land,” and deal with the way cultures reinterpret and revitalize ancient myths to reinforce contemporaneous political
agendas and ideologies. Having visited Izumo Shrine on the Shinto-Judaism seminar, the very ancient core of the
Shinkoku, this presentation will explore a concept that is shared by these two religious traditions.
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The Words of the Kami: the Discursive Construction of Shinto
Prof. Nissim Otmazgin, Dept. of Asian Studies, The Hebrew University of Jerusalem
nissim.otmazgin@mail.huji.ac.il

What is Shinto? During our group’s journeys in Japan, | posed this question to religious priests, academics, and people
we met along the way. While a few central terms were repeated in most conversations, | soon noticed a few nuances
in the way that Shinto is described and sometimes heard different interpretations as to its historical evolvement.
While in some Shrines, for example, the role of the Emperor in the historical and theological development of Shinto
was emphasized, in others the interaction of Shinto with Buddhism and exposure to outside religions was put to the
front. In some discussions, the relevance of Shinto to nowadays Japan was explained, while in others the focus was
on continuing old rituals. We were sometimes advised to listen to nature in order to understand the true meaning of
Shintd’s philosophy, while in other conversations the political context for Shintd’s evolvement was deemed as central.
In textbooks on Japanese religion, the conventional understanding of nowadays Shintd is of modern phenomenon
brought into its current shape by Japan's modernization in the late 19th and early 20th centuries andas part of the
attempt to construct a national religion.

During this period, the term Shintd was gradually
used to describe a huge diversity of local rituals
and customs, both old and new, associated to
Kami worship. In the postwar, however, the new
constitution terminated Shintd’s position as a
national religion and the alienation between

the state and religion expanded. Nevertheless,
nowadays the term Shinto is still commonly used
to describe various localized Shrines, rituals, and
practices which survived the challenges of time
and are seen in one way or another in all corners
of Japan.

In this paper, | examine the influences of
discourses on the construction of what is
commonly known these days as “Shinto”.

Based on the discussions we had with religious
personnel in Japan and within our delegate,

| focus on three discursive tensions:

universalism and localism, hierarchy and disorder,
purity and diversity to describe contemporary
interpretations of Shintd and how it is commonly
conceived. | suggest that the focus on the
relationship between discourse and Shinto allows
us to not only to understand the power of words
in constructing religion conventions but also
re-examine some of the most basic notions about
what we call “Judaism”.
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The Unique Affinity of Shinto and Judaism as National Religions: Historical, Communicative and Political
Implications

Menahem Blondheim, Dept. of History, The Hebrew University of Jerusalem

menahem.blondheim@mail.huji.ac.il

This study investigates an aspect of affinity between Shinto and Judaism that has been hiding in plain sight. In fact,
this aspect is so salient that it was apparently passed on by scholars who have been seeking the more recherché
historical and philosophical comparable aspects of these two ancient religions. Unique to Shinto and Judaism is the fact
that both are particularistic national religions and not universal ones, never interested in proselytizing or going global.
In a world that is currently experiencing the rise of globalism and the decline of nationalism, this joint aspect

is of critical significance to both Shinto and Judaism, as well as to Japan and Israel as nation-states.

The study consists of three parts. The first is an attempt to untangle the historical constraints and theological notions
that have led to the shaping of Judaism and Shinto as national religions, unlike the nature of other religions of the past
two millennia. While Judaism’s notion of a national religion appears to have emerged from a prevalent understanding
of divinities in the ancient Near-East as nation-specific, in Japan it may have been isolation as an archipelago-nation
that created a convergence of deity, promised land and a chosen people. This part of the study will also consider

a noticeable contemporary movement away from the full correspondence of religion and nation. In the case of Judaism,
a minor strand of universalism buried in traditional sources has been seized on by modern Jewish movements (most
markedly by Reform and Conservative Judaism, and their emphasis on “tikun olam’) has been serving to de-emphasize
its national nature. In the Japanese case it would appear that syncretism, particularly with Buddhism, has served

a similar function. The most significant element of this part of the study is, however, historical. It will trace and outline
how this common aspect imprinted the very different histories of either people.

The second part of the study takes us to a particular theological avenue inherent in both Shinto and Judaism,

as well as in all world religions: the nature of communications between God and humans. Here too we point

to the religion and nationalism nexus to help explain the congruence of theological and cultural notions about
communications in either nation, pointing to affinities and differences. By “translating” religious ideas about revelation
and ritual, scriptures and prayer, angels and dreams, fire smoke and mirrors into communicative terms, religion

can make a major contribution to understanding the nature of national communications.

In this section of the study we go beyond the purely theological, through assuming that religious notions about
communications and media both reflect and affect understandings and practices of communications in the real world.
In both Shinto and Judaism religion charts a roadmap for national communications, albeit quite different ones.

In the case of post-Temple Judaism, the emphasis has been diachronic, with scriptures and prophesies launched in

the past serving as a “portable homeland” for Jews at any geographical location and point in time they might be

in. In Shinto, revelation is continuous and hence not dependent on media of time, but rather defined by the common
geography of the Japanese people and the deity, namely, “the land of the Kami.” Here, media that transcend space are
therefore particularly relevant. The study will point out, in either case, cultural-specific communicative characteristics
and imaginations, that emerged from the national-religion.

The third section of the study touches on the political theory and history of both people, and it focuses on attitudes to
war and peace as shaped by the respective national-religious nexus. This section has a programmatic thrust, pondering
current attitudes to war and peace and the possibility of modifying them to create a more peaceful and hence a better
world. Although both Shinto and Judaism are national, not universal, religions, the ironies of history have juxtaposed
them quite strikingly on this issue: Japan, for centuries a free nation whose independence was predicated on an
effective war machine, has become since WWII a model of a peaceful, practically pacifist, nation. The Jews,

in contrast, were a powerless nation depending on peace for survival for many centuries prior to WWII, after which

the Jews of Israel became a warring nation. Yet there is a commonality here: in both cases we can see religion

sustaining the opposite notions of holy war but also of peace and even pacifism, with historical circumstances
bringing out one or the other. Thus, the spiritual aspiration of religions to either war or to a counter-world of peace
has historically been determined, or at least influenced, by shifts in geopolitics, as in the case of Shintoism and
Judaism. This section of the study raises the possibility that rather than having national policy invoke religion

for sanctioning its choices, the harmonious, peace-loving elements inherent in Shintoism and Judaism can be

the source for shaping national policy.
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How Monotonic is Monotheism? Reflections from Shinto and Ancient Judaism
Elitzur A. Bar-Asher Siegal, Department of Hebrew Language, The Hebrew University of Jerusalem
ebas@mail.huji.ac.il

In our journey to Shinto Shrines in Japan, we noticed several similarities between Shinto and Ancient Judaism.

| will mention a few of them:

The structure of the Ise Grand Shrine (Ise Jingt), dedicated to Amaterasu, is almost identical to the one of the

Biblical Tabernacle.

The procession at the Suwa Shrine, for a reader resembles the Ark of the Covenant which was carried by the priests

in the desert.

When seeing the happiness while carrying the Mikoshi during festivals (Matsuri), one could almost imagine King David
leaping and dancing before God, as God was carried in the Ark of the Covenant.

|t may sound surprising to identify similarities between a monotheistic religion like Judaism and the polytheistic Shinto.
But, when one encounters another religion it leads her to reflect about her own religion. For example, as we learned,
the Kamis are always local, they have power restricted to their own region. While we like to think about the Jewish God
as the god of the universe, in the some parts of the bible he is also local - his dominion is restricted to the land of Israel
and he cares only about it and its habitants. Thus, by encountering another religion, we are reminded that monotheism
is never too monotonic.

Another interesting resemblance, is that some Jewish traditions have angels among other mythical figures,

which are in many senses similar to the Kamis. The invitation of the Kamis to [zumo resembles the summons of the
prophet Elijah and other angels to attend various traditional events. When the priest in the Eastern shrine were asked
whether he senses the attendance of the Kamis in their yearly reunion, he answered with a shy smile “in the past it was
sensed; now it is only a tradition.” Many observant Jews would have answered similarly to such a question about

the attendance of Elijah in their houses at the evening of Passover.

Rather than seeking for historical truth, in my reflection of my journey to Japan, | would like to engage in
phenomenological discussion about the shared experience that members of the two traditions - Jewish and Shinto

- have. My foremost interest is the tension between universalism and localism. It seems obvious that, in its essence,
Shinto is local. The Kamis are the Japanese deities, and their dominion are Japan’s islands. This is true also about the
Biblical God. While such ideas often provide justifications for particularism and exclusiveness, we heard from

the priests at the Meiji shrine, a different approach: the ideas and the morals that are learned from these traditions can
in fact be universal, they can be applied to the entire human kind, since they are related to the relationship between
the individual person and the nature surrounding him or her. In my paper, | would like to explore further what stands
behind this kind of universalism.
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Ritual and Empathy in Ancient Mesopotamia and the Bible: Liturgical Laments and the
Acknowledgement of Emotions

Uri Gabbay, Institute of Archeology, The Hebrew University of Jerusalem
gabbay.uri@mail.huji.ac.il

This paper will study the role and significance of emotions in rituals. It will do this through an examination

of the performance of liturgical laments in ancient Mesopotamia and in biblical and Jewish traditions.

The Hebrew biblical book of Lamentations mourns the destruction of the Temple in Jerusalem by the Babylonians

in 586 BCE. The Lamentation portrays the horrible destruction of the temple, as well as the city and its inhabitants,
in a dramatic manner. In Jewish tradition the book of Lamentations is recited during a religious memorial service

in synagogues. This ceremony, although conducted only once a year, is of extreme importance for Jewish identity,
since it commemorates a tragic event that changed the course of Jewish history, and since it evokes other tragedies
that occurred in Jewish history. Part of the impact the reading of the book of Lamentations has on the identity of the
community lies in its strong emotional character, both in its literary contents, vividly describing the sorrow, anger,
and frustration of the people of Jerusalem and the divine wrath that caused the destruction, as well as in its
performative aspect, as it is sung publically in a mournful melody while fasting.

The biblical book of Lamentations, as well as its cultic performance, are not an isolated religious and ritual
phenomenon. They are part of a wide ancient Mesopotamian liturgical tradition. Liturgical laments over the destruction
of cities and temples, written in a specific register of the Sumerian language, were part of the regular cult of ancient
Mesopotamian temples from the third millennium BCE until the end of the first millennium BCE. These prayers

were sung in front of the cultic image of the deity and were accompanied by the playing of musical instruments and
offerings. The laments emphasize the divine anger that led to horrible destruction and suffering, and then ask the god
to stay pacified so that such catastrophes do not occur again.

This cultic performance was not just part of a memorial ritual, but rather aimed at pacifying the raging heart of the
god. The prayers’ emphasis on rage, destruction, and appeasement, as well as the sound of the musical instruments,
aimed at invoking divine emotions. The divine wrath was not ignored but rather reflected and acknowledged. Thus,
the ritual expressed human empathy with the divine emotions, and consequently also divine empathy with humanity.
The mechanics and theology of this ritual system of divine emotions will be examined in the Mesopotamian cultic
materials and in the biblical and Jewish traditions of the book of Lamentations. Finally, the role of emotions,

their reflection and acknowledgements will be emphasized as an important component of ritual in general.
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The Death, But the Wisdom of the Jew from Judea
Yisca Harani, independent scholar, Tel Aviv
yisca@yiscaharani.com

Aomori prefecture, is @ mountainous region in Japan, abundant with hot springs, ski resorts, rice fields, forests,

and plenty of green landscapes. Surprisingly, another religious symbol pops up in the maps of the area that are dotted
with Shinto temples and Buddhist shrines: the symbol of the Cross.

Shingo village, in south west Aomory prefecture, is estimated to have over 2600 inhabitants. The origin of this rather
small and remote settlement is not very old: Shingo is a new name, given in 1955, when the western portion of Nozawa
Village merged into the neighboring village of Herai. Both Nozawa and Herai villages were formed, during

the post-Meiji restoration in 1889.

In 1933, a claim was made by an inhabitant of the village from Sawaguchi family, about a discovery of ancient Hebrew
documents proving the presence of Jesus in this very locality. The documents, referred to as the Takeuchi Documents,
are unfortunately lost, but the tradition is explained and exhibited in the small museum of the site of the Tomb of Jesus
- Kirisuto no haka.

The tradition of Jesus’s burial in Jerusalem, Israel, is recorded in the 1st century Gospels of the New Testament.

The identification of the location of the Jesus’s tomb in the 4th century, brought about the construction of the most
famous Church in Christendom. A consorted effort of Makarios, the Bishop of Jerusalem, together with the emperors’
mother, St. Helen, resulted in a 1500 years old veneration and pilgrimage to the Holy Tomb of Jesus in Jerusalem.
Very few traditions rival this century old tradition, and those that do, are usually connected with Moslem dissident
groups, such as the 19th century Ahmadian in India. The Japanese Shingo Kirisuto no haka tradition, resembles

the Ahmedian tradition in two respects: 1. Both retrace a journey of Jesus to Asia 2. Both refute the tradition of his
death on the cross and assume he lived long life. The Japanese story tells that after escaping Jerusalem, Jesus made his
way across Russia and Siberia to Aomori, where he became a rice farmer, married, had a family and died peacefully

at the age of 106. It was his young brother that died on the cross. The monument in the site has two crosses,

one supposedly for Jesus Tomb and the other — a memorial for his brother.

The plaque in the museum inform the visitor, that Jesus was already in Japan as a young man, between the ages

of 21 and 33. He was a disciple of a Shinto priest at Koso Kotai Jingu at Toyama prefecture, after which he returned
to Judea, and preached about Japan. He faced the opposition of the priests, the scribes and the Pharisees,

and was eventually captured and condemned by the Romans. Escaping the death penalty, he landed in Hochihone port

in Aomory prefecture, Japan, continuing a life of spiritual exploration, and “putting his effort in saving ordinary people”.

At the center of this biography of Jesus, lies his interaction with Japanese religion, and therefore suggests an
intertwined Jewish and Japanese wisdom. The absence of an atoning human- sacrifice mythology in Japanese religions,
makes it difficult for the Japanese to adopt the Christological narrative. It is no wonder that this part of Jesus’s
biography is missing in the Japanese narrative, although (and rather paradoxically) - a large cross represents

his tomb in Shingo.

The redundancy of a crucified Jesus for a saving message, is compatible with modern research on Jesus the Jew.
Instead of the Christian salvation theology, and instead of the Cross, emerges the Jewish prophet, rabbi and wiseman.
The message is no longer the Cross, but the wisdom, and it is exactly this view of Jesus, that is dominating the Jewish
academic circles today. The academics do not deny the crucifixion of Jesus, but center on the Jewish preacher

and his sayings.

This paper is not assuming to assert or deny the Japanese tradition, nor compare it with other alternative biographies
of Jesus. The main question will be, what is it in Jesus’ story that fascinated those who claimed to have found the
“Takeuchi Documents”. If the underlying claim of this narrative is that Jesus’s knowledge was acquired from Japanese
religion, it is therefore presenting Japan as the founding parent of the world’s largest religion. This paper will attempt
to decipher the appeal and relationship to the worldwide Christian religion, through the claim that it was the product
of Japanese wisdom through the figure of the Judean Jesus.
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